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| am like a brook that makes no effort to overcome obstaclesinitsway. All the obstacles can doishold
me up for a while, as a brook is held up; but during that time it grows broader and deeper and after a
while it overflows the obstruction and flows along again. That is how | am going to work.

—Father Chaminade

At this point | confront the glorious and yet inevitably frightening reality which underlies all | have been
saying asit underliesall of life. | mean the central Christian fact that God became human. Without this
fact the Catholic enterprise would not make sense. | say this becauseit is only the assurance that we
know God fully, clearly, and only, in the human fact of Jesus of Nazareth which makes it impossible to
reject any aspect of creation asirrelevant to the Kingdom of God.

—Rosemary Haughton
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Preface

(1)

(2)

(3)

(4)

(5)

(6.)

The Universty of Dayton haslong celebrated its heritage asa Catholic and Marianist university. Daily and annudly,
in the ordinary and extraordinary occasions of the life of the University, the people of the University community
acknowledgein tangible, visblewaysthe University’ sgrounding in the tradition of Catholicism and in the Family of
Mary. Each succeeding generation benefits from gppropriating anew the vison and inspiration that guided the
founders of our inditution. Therefore, it is important that our acknowledgment and celebration of our heritage
become more conscious and explicit, a sustained examination and reaffirmation of the traditions in which the
University grounds itsdf.

The University Direction Statement affirms the Catholic and Marianist character of the University of Dayton while
gtuating it in the tradition of American higher education.

Our mission hasitsfoundation in the values of three educationd traditions: American independent higher education,
Cathalic higher education, and Marianist education. Although these traditions have different origins and higtories,
they come together in the misson of the university like the different colored threadsin an ornate tapestry. Each
tradition enriches and complements the other and, together, they project the spirit and nature of the University of
Dayton.

As a Cahadlic and Marianist ingtitution of higher education, the Univergty of Dayton builds on arich legacy.
Drawing on that legacy, members of the Universty community dedicate themselves to a vison of education that
affirmsat itsheart thefullnessand complexity of human existence, the need and desirefor community, and theredity
of thetranscendent. Indl thesethingswefollow the path set out for usmost profoundly by Jesus Chrigt in hissaving
mission and then, most importantly for thisuniversity community, by hisfaithful missonary, the French priest William
Joseph Chaminade, who, in the aftermath of the French Revol ution, gathered together and inspired groups of faithful
women and men to lay down their livesin service to others.

Living our tradition fully means understanding its history and circumstances and didtinctiveness. Continudly
regffirmed in dl its richness, it offers us a sense of our connection with those who have preceded us in our
educationd enterprise, asource of inspiration for the carrying out of our daily tasks, and aunique perspective from
which to spesk to the culture in which we are embedded—and, by extension, to theworld asit is yet to be.

Unity amidst diversity

Clearly, the daim that something is characteristic of the University of Dayton does not imply that it isunique to
the Univergity of Dayton, nor that it derives solely from the Univergity’s Catholic and Marianist character.
Nonethdless, we continualy ook to these traditions for an understanding of what we are and for guidancein
deciding what we want to be.



(10)

Reflecting on the nature of our Catholic and Marianist heritage can highlight not only how the University
expresss fully the life-giving aspects of its tradition, but aso the extent to which we have not yet achieved the
highest of our idedls. The sometimes distressing gap between these ideds and our redlity should provide an
opportunity not for divisve recrimination but for cooperative aspiration.

The Catholic and Marianist identity of the University of Dayton presupposes not only the existence but dso the
importance of other rdigioustraditions. In addition, the Univerdaty welcomes the greater emphasisin recent
years on a university’ s responsbility to ensure socid and culturd diversity among its students, faculty, and steff,
for auniversty that embodies and celebrates the culturd richness of the world prepares sudents well for an
effectiverolein an increasingly plurdigtic society. More fundamentaly, a diverse university community
acknowledges by its very existence one of the most important eements of aliberal education: a greater
gppreciation for the multifaceted manifestations of the human spirit.

Every true univerdity contains within itsdf a paradox: it is a place both of unity and of diversty. Theorigin of the
word “univergty”—ifrom two Latin words that mean a“turning” about the * one’—suggests a coming together,
but of differing, even conflicting, eements. The traditiona Catholic belief that God is the source of life and truth
gives a Catholic university the confidence to welcome diversity in people and in ideas. The welcoming of people
of many backgrounds and opinions is clearly consonant with the uniquely inclusive orientation of the Catholic
tradition. Further, the tradition aso holds that, however inadequate our conceptua tools, however tentative the
connections among ideas, however dusive the truth, it remains possible continudly to grow in ingght into the
mystery of redity. Because of this ultimate confidence, the Cathalic identity of a university enhances the
scholarly community’ s ability to understand, appreciate, andyze, and criticize the diverse ways of living, thinking,
and percaiving that make up our world. All universties, then, srive to maintain diversty while seeking unity, but
this commitment is especialy gppropriate in a Catholic university.

In the pursuit of these idedls—the full and vitd living out of the best of our traditions—the choices made about
where the Univergity concentrates its energies are not arbitrary or accidentd. All of the University smain
tasks—teaching, research, and service, both as contributor to and critic of society—are pursued distinctively.
Asa preface to our reflection on the University’ sidentity as Catholic and Marianist, we reflect first on the

qudities possessed by any excdlent universiy.

That only is true enlargement of mind which is the power of viewing many things at once as one whole, of
referring them severally to their true place in the universal system, of understanding their respective
values, and determining their mutual dependence.

—John Henry Newman



A Univergty

(12)

(13)

(14)
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A community of learners

Stated most smply, the purpose of a university isto discover, preserve, and disseminate knowledge about the
world and humanity’s place in it. The complex redlity that embodies this purpose resists a smilarly concise

ummary.

The University’s Misson Statement professes the University of Dayton’s misson to be teaching, research,
sarvice, and service as acritic of society. All of these dements are essentiad and complementary.

Teaching istheintroduction and gpprenticeship of undergraduate and graduate studentsto the worlds of libera
and professond knowledge, to the crafts of teaching and research, and to the responsibility for leedershipina
vaiety of fieds and in society. Teachers drive for competence and commitment, careful atention to their
subjects and to their sudents. Together, teachers and students form a community of learning to which each
member makes asingular contribution.

Research isa one and the sametimethe most individua and the most socid act of scholars, an act of character
and an act of community. Researchisevidence of scholars commitment to their disciplines, evidence of their
megtery of particular fidds, evidence of their self-control, creativity, andimagination. At thesametime, research
isasocid act, involving scholars with one another, with students, and with society in generd, contributing to the
fund of knowledge in aparticular fidd and ultimately to humanity’ s understanding of the world.

Service refersto the willingness of members of the University community to be of ass stance beyond the confines
of the universty, in the larger world its members inhabit. Members of the Univeraty community offer their
professond and persond taentsto thosewho might benefit from them. Additionaly, the privilegeand obligetion
of service exigs within the University: in the very practical doing of the work of the Univergty, and in the less
tangible but no less red strengthening and support of one another. Faculty, staff, and students contribute
individudly to the welfare of dl.

Everybody has hisfilter, which he takes about with him, through which, from the indefinite mass of facts, he
gathersin those suited to confirm his prejudices. Rare, very rare are those who check their filter.

—Henri de Lubac

(16)

Service as a critic of society isthe University’s obligation to contribute to the positive transformation of the
socid and cultura order. To that end, the university fosters views of the human person that are consonant with
basic human dignity and with concern for thegloba community. Membersof the university community dso trive
to be a the forefront of promoting honesty and integrity in the natural and human sciences and in the humanities.
Thus the university commits itsalf to unmasking and diminating falacious reasoning, prgudice, overly selective
readings of history, the abuse of Statistical deta, reductive views of the human person, and any form of intdllectud
charlatanism. Theuniversity should be something of an inditutiona Socrates, making the complacent, beginning
with those in its midgt, uncomfortable—because it compels them to think.
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One enterprise, many initiatives

To undertake and sustain an enterprise as complicated asauniversity requiresthe cooperation of many different
peoplefilling many different roles. Theeffortsof tdented and caring staff actudize the expertise and dedication of
the faculty. The work of teaching and research is centrd to the existence of the university, but would be
impossible without the support of other people in other roles, striving for the same excellence.

Fundamental to the sdf-definition of a comprehengve universty is the beief that al redms of knowledge
contribute to our understanding of theworld. The natural sciencesinquireinto theworkings of theworld at their
most basiclevel. The socid sciencesexplorethe habits of humanity and the waysin which peoplelive together.
The humanities examinethe articulations of the meanings humanity has given to its existence, and theimportance
of higory and culture in understanding the nature of tradition and the shaping experiences of the past. The
intertwinings of the knomedge gained from dl these different areas and gpproachesform an avesome, intricete,
but ultimately harmonious pattern. The professions build on thisfundamental congruence of basic knowledgein
preparing students to be competent, critica, caring citizens of the world.

Ultimately, the university isdedicated to the search for truth. Again, the satement issmple, but theredlity isnot.

None of theissues people have confronted for millennia—the structure of the world, the nature of humanity. the
purpose and end of life, the relationship of the individua to society—alows for smple resolution or enduring
formulation. Furthermore, investigation of these most basic and crucia issues seems to helghten awareness of
difference and conflict and divison. Therefore, we ground our investigationsin the confidence that an open and
diligent search for truth isits own best guardian, in deep respect for the people whom we study and with whom
we study, and in an abiding communa commitment to the ever degpening understanding and appreciation that is
wisdom.



An American University

(20.)  Whilefocusng onthe Cetholic and Marianist identity of the University, wearemindful of the additiona context of
our educationa misson as an independent university in the United States. This mindfulnessis expressed in the
Universty motto® Pro Deo et Patria.” Thevauesof democracy, tolerance, equal opportunity, independence,
academic freedom, and an innovative Spirit join, often in adynamic tenson, with the characteristicsthat wewill
identify as Catholic and Marianis to form the University of Dayton.

(21.) We recognize the vaue of the American heritage of religious freedom, which adlows us to seek academic
excdlence while maintaining an abiding commitment to our religioustradition. Wefurther recognize as part of our
mission thetask of preparing respons ble citizenswho will continueto work to dleviate the problems of American
society, and to extend its benefits to future generations.

Thus understanding and love, that is, the knowledge of and delight in the truth, are, asit were, the two arms
of the soul, with which it embraces and comprehends with all saints the length and breadth, the height and
depth, that is eternity, the love, the goodness, and the wisdom of God.

—S. Bernard



A Catholic University

(22)

(23)

(24)

(25.)

(26.)

To know and love all

At the core of Chrigtianity isthe affirmation of the goodness of the created world, of thelove of God manifested
in the incarnation, death, and resurrection of Jesus, and of the continuing presence of the Holy Spirit. Asa
Cathalic univergty, the University of Dayton’ sidentity isrooted in thisaffirmation, and in thetradition, beliefs, and
practices of the Roman Catholic church.

AsaCathalic university, the University of Dayton recognizesthe continuing importance of the Cathalicintdlectud
tradition in shaping Western civilization, and the crucia contribution that tradition makes to individuas and to
human society today. The University dso supportsthefull exploration and expression of the Cathalicintellectud
tradition, including the accurate presentation of a plurality of positions. Such an approach to the study of the
world and of human hisory manifests the digtinctively Catholic “andogicad imagination,” an approachtoredity
that seeks to understand relaionships, gppreciaing both smilarities and differences and avoiding fase
dichotomies.

Upon accepting the 1989 Marianist Award, Walter Ong spoke at some length about the meaning of the word
“cathalic.” Henoted that the early Church chose to use the Greek wordkatholikos in the Nicene Creed, rather
then its Latin equivdent universalis. He noted that both words mean “universa,” but that universalis carries
withinit theimage of turning around a point, describing acircle and hence an areawith boundaries. Katholikos,
in contrast, suggests permestion, a leaven within a larger whole that expands as the whole expands. The
etymology of theword “univeraty” thus offers an image for a twofold undersanding of how aunivergty, andin
particular aCatholic university, works. Theuniversity focusesintently onitsown undertakings, but awayswhile
mantaining an awareness of its place in alarger whalg, its leavening influence in society.

It was Vatican II's Pastoral Constitution on the Churchin the Modern World that caled the Churchtobea
leaven in ociety; the university draws deeply upon Catholic socid teaching in understanding itsown rolein the
larger world. Catholic socid teaching is based not only upon affirmetion of the dignity of the human person and
the oneness of the human family, but aso upon sacred scripture and the Chrigtian tradition, especidly uponthelife
and teaching of Jesus. Drawing upon this heritage, the univerdty praises those dements of government and the
economy that foster widespread participation, respect for human rights, and economic and socid jugtice. To
these ends, the university seeksstructura changesin the socid order to addressthe urgent problems of poverty,
homel essness, inadequate education, ecologica destruction, unemployment, and the widening gap between the
rich and the poor.

The embodiment of areligious heritage

The concrete manifestations of the Universty of Dayton’s Catholic and Marianist cheracter take many forms,
emerging sometimesin ways not immediately apparent. Some aspects of the University’ sidentity are explicitly
and identifiably Catholic or Marianist; othersare not specificaly Catholic or Marianist but do derivetherr vitdity
from an gpped to Catholic and Marianist (or religious or ethica or mora) values, ill other aspects of the
Univergty’s character seem of themsalves not religious at dl, but derive at least some of their Srength fromits
Catholic and Marianist traditions.
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(28)

(29)

(30)
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Examples are particularly helpful here. Courses in Roman Catholic theology, the existence of the Center for
Chrigian Renewd, and the presence of Marianists on campus are obvious Sgns of the Univerdty’s distinct
identity, as are the daily liturgesin the Chapd, the General Education requirement or four coursesin Religious
Studies and/or Philosophy, and the various projects dedicated to the service of both the loca and nationa
Church. Other University of Dayton endeavors such as service organizations, lega assstance to the poor, the
development of low-income neighborhoods, and on-campus explorations of contemporary issues affecting the
family, may not be specificaly Catholic and Marianis, but are pursued at the University of Dayton because of
their consonance with the va ues those traditions espouse.

Still othersof the University’ s projects may seem to someto havelittle or no explicitly religious characte—e.g.,
decisonsabout curricular reform; theimportance of community celebrations, fostering acommunity atmosphere
for student living; research into eectro-optics and human-computer interaction; the professona formation of
teachers for educationd leadership. Nonethdess, the University’s Catholic and Marianist heritage and

philosophy affirm theintegration of the religious perspectivewith dl thework of theworld, and shepedistinctively
the way we pursue dl of these projects.

Thus, the University’ s Catholic and Marianist identity ismanifested in the University’ scommitment to excellence
inmany areasbesdesthe classroom: in programsand organi zations such as Campus Minigtry, theMarian Library
and the International Marian Research Indtitute, the Children’s Center for Young Learners, the Continuing
Education programs, the Genters for Advanced Manufacturing, for Business and Economic Research, for
Chrigtian Renewd, and for the Study of Family Development, the Law Clinic, and dozens of others.

Research and the integration of knowledge

Because the Catholic intellectud tradition is devoted to the discovery of truth inits congtantly emerging fullness,
research is particularly prized within a Catholic university. Searching the mundane for the transcendent through
research brings scholarsto examine systematicaly the particulars of theworld to discover and to formulate some
intimation of the universal. Thispilgrimage of discovery requiresusto rely on both faith and reason, to use dl the
resources we have as scholars to confront mysteries courageoudly,, confident that we are called to explorethe
heart of the most profound and pervasive redlities of the world.

The conviction that truth is whole and therefore that dl knowledge is somehow interconnected has profound
implications concerning both teaching and research at aCatholic university. This conviction leads usto prize
interdisciplinary efforts, to encourage boldness in research, to unite in a community of teachers and learners
oriented outward to the world around us. Together we acknowledge our profound obligation towards society,
our commitment to transform the world by ingsting on justice and testifying to the innate dignity of the person.
We acknowledge a so the power of the Christian tradition as both a support and a critique for the decisonswe
make and the courses we follow. All we do as teachers and as researchers helps to explicate the human
condition, and serves as an act of Christian and socid commitment.

Orthodoxy iswhat | am talking about- that central, vital Catholic orthodoxy which breaks out at intervals
into new growth from its tough old roots, and shows up at the hot-house, chemically-forced character of so



much of the religious thinking whose criterion of value is only its “relevance” and acceptability to a
particular group of people.

—Rosemary Haughton

(32)

Some characteristics of a Catholic university

Although no list of characteristics can adequatdly sum up the essence of any religious tradition, some attributes
are of gpecid importancein auniversity context. The characterigtics of Catholicism wewish hereto underscore
are five: (1) faith and reason; (2) scripture and tradition; (3) catholicity and ecumenism; (4) sacramenta
senghility; and (5) the cal to holiness exemplified by Mary and the saints. A Cathalic university assertsthe
inseparability of faith and reason, provides an hospitable environment for the study of scripture and tradition as
sources of revel aion, and recogni zestheimportance of Catholicism’ srelationship to other religioustraditions. In
doing these things as well as many others, the Cathalic university affirms the sacred nature of al redity, and
rgjoices in the people who participate together in the enterprise.

No one believes anything unless onefirst thought it to be believable . . . Everything whichisbelieved should
be believed after thought has preceded... Not everyone who thinks believes, since many think in order not to
believe, but everyone who believes thinks. . .

—Augustine

Faith and Reason

(33)

(34)

(35.)

The Catholic tradition treasures both faith and reason as guides to discovering whét is true, cherishing what is
good, and enjoying what is beautiful. A lively and criticd intellect is not a hindrance but an dly to deep faith; a
deep and reverent faith can be light and sustenance to the work of theintellect. Catholicism therefore manifests
an opennessto truth wherever it may be encountered. The Catholic tradition by its nature is compelled to foster
amutuadly enriching diadogue between faith and culture, especidly with regard to philosophy, literature, and the
natural and socia sciences.

Thisdiadogue, while often vita to and sometimes decisive in the history of Western culture, has not been without
itsdark periods, such asthe Spanish Inquisition and the process againgt Gdileo. Current disputesabout faithful
dissent and the limits of academic freedom arefar from settled. Nonetheless, the dial ogue between faith and the
culture is sustained and carried forward by the strong belief that truth is one and will not ultimately contradict
itsdf. Inthosewho commit themselves most fervently to living out their faith within their own cultures, thisbelief
enkindlesanimpassoned capakiility for profound human achievements. Thewit of Teresaof Avila, the humor of
Philip Neri, thewisdom of Thomas Aquinas, the compassion of Dorothy Day, and the courage of Oscar Romero
al demongrate how faith can sharpen intelligence and intelligence can enhance faith.

Rdiance on both faith and reason is affirmed by the very existence of a Catholic university, by the fact that
Catholiciam seesthelife of themind asavitd dimension of human experience. In addition, the pursuit of scientific
and technologica researchisnot periphera to the University of Dayton’ sidentity as Catholic and Marianist, but



on the contrary isintegrd to it; the mutudity of faith and reason assures us that al knowledge of crestion can
increase our awareness of the Creator.



Scripture and Tradition

(36.)

Tradition is the handing on of the saving message of Jesus, the core of which is recorded as Scripture. The
Catholic Church looksto scripture and to tradition as complementary channd s of the revelation of God in Jesus
Chrigt. Suchreveaionisfaithfully handed on, and interpreted properly, within the lived experience of Chrigtian
communities. Cathalicsaffirm the authority of bishops, particularly of the Pope, believing their authority to bein
continuity with that of the Apostles. Inthereformsof the Second Vatican Council, Catholics have rediscovered,
through a deeper reading of Scripture and arenewed understanding of tradition, anew commitment to sharing
authority (collegidity), seeking unity (ecumeniam), and implementing new formsof serviceinthe Churchandinthe
world (the diaconate and lay minigtries).

Catholicity and Ecumenism

(37)

Cathalicisminitsvery name means acommitment to aunity and acompletenessthat respect the differencesthat
come from the Spirit. Throughout its history Chrigtianity has been beset with divisons, many of which continue
today. Since the Second Vatican Council, Catholics have reassessed their attitude toward other Chrigtians.
Through ecumenica did ogues, community projects, and worship services, Catholics are open to and cooperate
with people of various rdigious backgrounds. Inrecent years, such efforts have extended beyond Chrigtiansto
people of other religions.

Sacramental Sensibility

(38)

(39

Catholics, as people with a sacramenta sensibility, recognize that the ordinary things of this world—birth and
degth, water, light, ameal shared—sgna the presence and grace of God. It isthisrecognition of the goodness of
creetion that explains theimportance Catholics place on therole of ritud, art, and architecturein living thelife of
fath. Catholics discover the presence of God in dl redlity, not solely in the seven sacraments, but also in the
Church, in loving human relaionships, in the face of the poor and the suffering, and, mogt particularly, in the
person of Jesus, the human face of God. For the Catholic, then, dl redity— people, things, human history, the
world itsdf—is sacramentdl.

The commemorative service held for . Joseph Hall after the firein 1987 was an expression of the University’s
indinctively and conscioudy sacramenta sensibility. The service acknowledged the importance of placein our
lives, as wdll as the real sense of loss people fdt. It dso gave thanks that no one was hurt, and did so with
prayer, Snging, storytelling, and celebration—al of which gave witness to the presence of God in our midst.

The Call to Holiness—Mary and the Saints

(40

(41)

Catholicsbelievethat the grace of God may so transform peoplethat their lives becomerecognizably holy; thet is,
reflective of God's goodness and love. The great diversity of the lives of the saints, living and dead, canonized
and uncanonized, bringsal people everywhereto seethat livesof holinessare possible. Holinessin someinvites
holinessindl. Monica s prayers converted Augustine; Dominic, Francis, and Clare inspired their age; Mother
Teresatouches our own.

But the saints are more than inspirationa examplesto the living. They are the grace-filled people whom God
permitsarolein saving others. Mary was chosen by God to play auniquerole. Asthe mother of Jesus, sheis
the richest example of the transforming power of grace in an individua human being. Through her faith, she
consented to God, and conceived and brought forth for al the world Jesus, her savior and that of al humanity.
Her holiness, and thet of dl the saints, contributes to God' s saving work among us. Saints, therefore, are not



only examples of holiness, but participantsin God' s saving activity.

The Brother animated by faith finds an image of his heavenly family in his earthly family; he sees God in the
members who compose it, the Holy Spirit in the sentiments of charity that reign therein. The Love of God
diffusesitself in our hearts given to us through the Holy Spirit (Rom. 5:5). The family of Nazareth here on
earth has given us the most beautiful image of thislife.

—Congtitution of the Society of Mary, Art. 303, 1891

A Marianist University

(42)

(43)

Some characteristics of a Marianist university

The University of Dayton is conducted in the tradition of the Society of Mary. Founded at Bordeaux, Francein
1817 by Father William Joseph Chaminade, the Society of Mary is part of theFamily of Mary. The Family of
Mary includesthe Society of Mary (S.M.—rdigiousmen); the Daughters of Mary Immaculate (F.M.|.—rdigaus
women), founded at Agen, France in 1816 hy Adde deBatz de Tranquelléon, with the inspiration of Father
Chaminade; and various gpostolic communities (lay men and women). The spiritudity of the Family of Mary is
marked by two digtinctive characteristics. Thetradition givesaplace of honor toMary, themother of Jesus, asa
mode of faith for al believersand dso emphasizes community astheindispensable dementsin theformation and
education of al persons.

Withinthe university context, fivedementsof the Marianit tradition have particular resonance: (1) educeation, (2)
community, (3) collaboration, (4) service, and (5) Marian spirituaity. Open to people of dl backgrounds, a
Marianist education seeks to develop in its students not only competence but aso a sense of community—of
peopleliving and working and praying together, focusing their energy and attention beyond the boundaries of the
community that they may serve as withesses to the Gospd in theworld. For inspiration and guidance in dl of
these tasks, Marianist communities look to and celebrate the relationship between Jesus and Mary.

Education

(44.)

(45)

Thefirst Marianist educators used to repest, “Weteach to educate.” In other words, Marianists are committed
to developing the entire person, intellectudly, emotiondly, physcdly, socidly, and spiritudly. All members, lay
and religious, of Marianist communities are encouraged to discover and develop their gifts and talents, and to
contribute to the building of stronger communities of faith dedicated to redizing amore just society.

The Marianig tradition of education is an inclusve one. Higoricdly, the membership of the Society of Mary
included teachers, priests, and manua laborers. Additionaly, Marianists established school s open to people of
every socid class, and offered a broad education that featured not only the liberd arts but also business and
agriculture. Furthermore, shortly after the Society’ sfoundation, Father Chaminade extended itsteaching mission
to the teaching of teachers, thereby insuring the perpetuation and the ever-widening influence of the Marianist
vison. From its own early days, the University of Dayton has offered a broad range of curricula, not only the
traditiond libera artsand sciences, but the practica professiona courses of business, education, and enginesring.






Community

(46.)

(48)

(49)

Following the example of Fether Chaminade, the Marianist tradition frequently linksthe idea.of community with
family. Atthetimeof the Society’ sfoundation, Father Chaminade and thefirst Marianistsinginctively looked to
the Holy Family—Mary, Jesus, and Joseph—as an image of the relationshipsthat ought to be shared by people
of faith. TheHoly Family asamode of community offers many images of the reationships among people beyond
those of the conventiona nuclear family. In an educationd setting, communities ingpired by the Marianist spirit
exig at different levels of intendity and often among persons whose roles are quite diverse—students, faculty,

adminigtrators, and gaff. Asisoften necessary infamilies, such diverse communitiesrequirerepect for individud

differences and promote the understanding of others.

Inour owntimemembersof the Family of Mary look aso to other New Testament images of Jesusand Mary for
indght into the nature of community. Mary’ spresence at thefoot of the cross (John 19:25-27) and in the Upper
Room with the disciples on the day of Pentecost (Acts 1:14) are evidence of her faithfulness, her courage, her
perseverance, and her solidarity with us.

Importantly, thefaith that ingpiresmembers of the Family of Mary isgpogtolic. Thework “apogtalic,” prized by
Father Chaminade, meansliterdly to be“sent forth.” Therefore, Marianist communitiesdo not exist solely for the
purposes of mutua support and saf-preservation. They exist o for the sake of witnessto the Gospel and of
sarviceto others.

One of the mogt frequently cited examples of the distinctiveness of the University of Dayton is its sense of
community. Many people have remarked, after even brief contact with the University, on the evident sense of
belonging and family spirit which seems to characterize interaction a many levels. Continuing efforts a the
Univerdty of Dayton to foster a sense of community stem fromits historica and traditional importance among
Marianigs.

Thereisavariety of gifts but always the same Spirit; there are all sorts of service to be done, but alwaysthe
same Lord; working in all sorts of different waysin different people, it isthe same God who isworking in all

of them.
— Corinthians 12:4-6
Coallaboration
(50.) Thefirg Marianigts saw inthe Holy Family acommunity of personswho, though quite different, deeply respected

one another. Moved by that image, Marianists have over the years striven to embody thet respect through a
gpecid spirit of collaboration, not only within the Family of Mary, but dso between the Marianists and the local

and universa church. Within the Society of Mary, for example, brothers and priests serve one another without
rank or privilege. Inthe Marianigt spirit, rdigious and laity, faculty, Saff, and sudents, dedicated to redizing

common goals, come together with minima role ditinctions. 1t has been said that one works with Marianists
rather than for them.



Service

(51.) Sincether founding, Marianists have seen as a part of their identity the commitment to collaborative effort at

transforming the indtitutions of society. As a young priest during the French Revolution, Father Chaminade
witnessed the destruction of much of the Church’s life in France. Redizing that the renewa of Christianity
required the rebuilding of ingtitutions, he formed hundreds of gpostolic communities of faith. In fact, both the
Society of Mary and the Daughters of Mary Immeaculate grew up out of such communities. For Marianists,
service cals the community to provide direct aid to the needy, to educate students as agents of change, and to
bring about changes that make it more possible to live the Gospd fully in contemporary society.

Marian Spirituality

(52.)

Therdationship between Mary and Jesus colorsdistinctively how Marianiststhink about their rel ationship to God
and others. Marianigsimitate Jesusin hislovefor hismother, and a the sametime striveto embody the qudities
of Mary hersdf, such as faith, life-giving love, humility, attentive ligening to God's Word, gentle but firm
persistence, patient acceptance of the sufferingsthat are an inevitable part of life, and the courage to risk onesdlf
for the sake of the Gospel. The Marianist sirit, grounded in adeep faith in the power of the Word, bringsforth
new lifein the sarvice of others.

One of the greatest evils of the day among those outside of prisonistheir sense of futility. Young people say,
What isthe sense of our small effort? They cannot seethat we must lay one brick at a time, take one step at a
time; we can beresponsible only for the one action of the present moment. But we can beg for an increase of
loveinour heartsthat will vitalize and transformall our individual actions, and know that God will takethem
and multiply them, as Jesus multiplied the |loaves and fishes.

—Dorothy Day

(53))

The goal of a Catholic and Marianist university:
Educating the whole person

The ultimate embodiment of the University’s Catholic and Marianist character is the education offered to our
sudents. Theided of an educationd experience shared by al students cannot be perfectly achieved in practice;
neverthdess, the articulation of theideal formsthe basisfor our educationa goasand isaway of measuring our
success. Therefore, we explicate what our students should have learned, understood, and embraced by the end
of their time at the University of Dayton—intdllectudly, individudly, socdly, and spiritudly.

I ntellectually

(54.) AttheUniversty of Dayton, we offer sudents, first and foremost, achallenging exposure to the potentia of the

mind, to the richness of theintellectud life, and to the nature of tradition. We aso providethorough trainingina
student’s chosen discipline, dong with the development of those skills which mark the educated person—
effective gpeech and writing, and the ability to think not only criticaly but dso compassonately. The continuing
integration of moral and ethical concerns across the curriculum reinforces the connection between content and
gpplication, between what students learn in the classroom and how that knowledge can be used to improve



people slives.

Individually

(55.) TheUnivergty of Daytonisaplace where sudents become convinced of ther inherent dignity and irreplaceshility

asindividuds and, in the midst of a culture that often encourages apathy and acquiescence, become convinced
aso of thelr own capacity for action and duty to act. Wetrug, too, that University of Dayton sudentswill learn
that head and heart areinextricably linked, and that faith and reason work together and are both essential. We
urge students to the development of a lively curiogty that will enable learning to continue throughout life,
Additiondly, we offer sudents an atmosphere in which they may grow and be hedthy not only intellectualy, but
a0 psychologicdly, emotionaly, mordly, and physicaly. In acommunity that offers support, correction, and
recovery, students may experience not only achievement but aso fallure. We urge them dso toward the
development of a sense that mord integrity is to be prized above worldly success.

Socially

(56.)

The Universty of Dayton is a place where student can develop friendships that will last, and experience the
community of teachers and learnersinvolved in a common enterprise extending beyond the purely intdllectud,
involving of necessity adeegp and concretely manifested respect for the dignity of al person. Membershipinthis
community incdludesan gppreciation of itsdiversity, acommitment to thefostering of thet diversity, and, ultimatdly,
acommitment to the service of humanity. A student of the University should therefore be helped to develop a
sense of persona respongbility toward the immediate community, toward the universal community, and toward
the environment. Participation in the many opportunities a the University of Dayton for extended service
experiences can cultivate an involvement in such work that will remain long after college.

Spiritually

(57)

A Universty of Dayton education provides for growth in faith as wel as in intellect. Catholic Sudents in
particular, recognizing their placewithin aliving, growing tradition, should learn to integrate Catholicism into their
professiond lives, to confront contemporary issues competently, and to sustain an attitude of faithful challengeto
the Church, to government, and to society. But weinvite and encourage dl studentsto develop an gppreciation
for the breadth of the Catholic intellectud tradition including its expression among Marianists. Students of all
faths have persond and communa opportunitiesto develop amature understanding of therole of religioninlife,
including persond prayer, devotiond practice, and spiritua growth. In this religious environment, we cdl dl
Sudents to the redlization that information and knowledge, vitd and good in themsdlves, find their ultimate
sgnificance as ways to the wisdom that is our god, crested as we are in the image and likeness of God.



Conclusion

(58.)

(59.)

Both the Hebrew and the Chrigtian Scriptures testify to God' s freedom and wisdom. God' s freedom liberates
people from davery and invitesthem to live in communities lighted by wisdom, communitiesthat respond fairly,
openly, and compassionately to others. The Christian Scriptures also reved God not as a solitary and a oof

individud, but as an involved and loving community of persons—Father, Son, and Holy Spirit. Jesus, God's
tangible Word for humanity, tekes that communion to the point of itshighest intensity—the laying down of one€'s
lifefor others.

Both the Hebrew and the Christian Scriptures likewise testify to the dignity of human beings who, created in
God'simage and likeness, participate in God' s freedom and wisdom. Asauniversty community thet tekesits
ingpiration from these Scriptures, we pledge oursd ves to enhance human dignity by cherishing freedom, by joining
in the search for wisdom, by fulfilling the desire for community, and by developing the capacity for alovewilling
even to die so that others might have life. Our misson as a university requires that we draw on dl the many
resources of our tradition—spiritud, intelectua, historical, contemporary—in our effort to ensure tha the
education we offer becomes even more a source of meaning, courage, replenishment, and transformation, of
freedom and wisdom and community and love.



RECOMMENDATIONS

Preface

A datement such as this has vaue not only in articulating an essentia part of the Univeraity’ s identity, but dso in
providing aresource for decisonsthat guide the practical, everyday life of the University. Inresponseto theinitia task
given our committee by the President, we now offer specific recommendations concerning how the spirit of the Satement
can be trandated into action.

These recommendations cover various agpects of university life. Inal of therecommendations, the primary intentionis
specificdly the preservation and enhancement of the Catholic and Marianist identity of the University. Without a
conscious effort continualy to regppropriate our heritage as Catholic and Marianist, werisk being Catholic and Marianist
in name only rather than in spirit and action. Maintaining the distinctiveness of our reigious heritage may very well bea
key to the University’ sthriving in the next century; even more deeply than that, however, it isamatter of being faithful to
God, to our forebears, and to the integrity of our own vison.

It is difficult—but necessary and rewarding—to baance a concern for an inditution’s heritage with a respect for
pluradism and diversity; we have tried to do so. There can be no worthwhile pluralism, however, where there are no
griking differences, and there can be no driking differences unless one sands firmly for something—best of al, for
coherent principlesand alived tradition. When we emphasizetheimportance of that which is Catholicand Marianist, we
do soinaway inclusive of and respectful of other rdigioustraditions, in away that recognizesand gppreciatesdiversty in
cultureand in thought. We hopethat our recommendations, read in conjunction with the Statement—uwhich itsalf can be
read as an extended recommendeation about the life of the University—uwill beinterpreted in the open andindusivespiritin
which they are intended.

Thisemphassonthe Universty’ sheritagewill, we hope, complement the University’ scommitment to excellencein dl
aress, particularly the devel opment of the Academic Plan, in which specificaly academic concernswill receive extended
trestment not possible here. Thus, these recommendations must be read in conjunction with thework of al the University
bodies whose decisons affect the academic and socid life of the University. In dl these endeavors, we count on the
Univergty community’ senduring sense of openness, criticism, adventure, and collaborationin receiving and responding to
these recommendations.

Recommendations
Academic Life

Tomantainavitd group of faculty, Stuated throughout the University, who areintellectudly committed to the Catholic
tradition and to encourage an appropriate core group of faculty in their pursuit of scholarly research on the Catholic

tradition. Pursuit of this goa would include continuing to foster the presence on campus of Marianists dedicated to the
intelectud life.
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